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This article discusses the extract from Galen’s treatise “Protrepticus” which contains a descrip-
tion of the goddess Tyche. In the extract, Galen contrasts Hermes (a male master of the arts)
and Tyche (a capricious and irrational woman). The fragment is considered in the context of
the entire treatise (“Protrepticus” was intended as a polemical statement against the empirical
school and their method) and its purpose (exhortation to the study of arts). G. Kaibel has pre-
viously shown that many details in the description of Tyche coincide with similar descriptions
in the treatise “Tabula Cebetis” As a result, the scholar came to the conclusion that Galen and
the author of “Tabula” relied on the same source. The fragment from the poem by Pacuvius
provides additional evidence. However, in addition to the similarities in the description, it is
worth considering the differences that appear in Galen’s treatise. For example, Galen replaces
the term pavia (uouvopévy in “Tabula Cebetis”) with the term dvoi, depriving it of medical
connotations. The translators, apparently, did not attach any importance to this replacement,
and therefore we have different translations of the term &voua: folie, mancanza di senno, inan-
ity. Since the replacement of the term pavix is not commented on in the editions and the
existing translations demonstrate different interpretations, the author of the article provides
an additional commentary, including a comparison of “Protrepticus” with other texts of Galen
and the works of Plato, and also draws attention to the parallel passage from Pacuvius.
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The treatise “Protrepticus” was written by Galen to illustrate the benefits of practis-
ing the intellectual arts (primarily medicine). To this end, the physician demonstrated a
contrast: rational men (Aoyuwkoi) vs irrational creatures (ta dAoya). In the first part of the
treatise, Galen examined the role of the Chance in human life: he contrasted the personi-
fied goddess of Chance, fickle and reckless Tyche, with Hermes who was presented as the
master of logos and all art. As V.Boudon notes, Galen connected the concepts of A\6yog and
téxvn.! Thus, Hermes is the patron of rational art (art as a rational activity), and accord-
ing to Galen, this is exactly how medicine should be perceived. Tyche, on the other hand,
personifies everything that should not have a place in any worthy art.

The treatise “Protrepticus” is included in the section of writings against the representa-
tives of the empirical school. Although there is no explicit polemics against the empiricists in
the surviving part of the treatise, the traces of it can be found in the treatise.” Galen’s attempts
to show that the methods of the dogmatic school are more adequate to meet medicine needs
than the findings of the empirical school, can be taken as an example of such implicit po-

* The author is grateful to A. L. Verlinsky for his help and valuable suggestions.

! Boudon 2000, 11.
2 On implicit polemics with sports trainers and their methods, see Koryuk 2022.
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lemics. The opposition of rationality and lack of it thus goes through the whole surviving
part of the text. In this article, we will discuss the part devoted to the opposition of Tyche
and Hermes in order to demonstrate how this fragment works for the general idea of the
treatise — the opposition of the rational and the irrational approach in life and art.

1. The representation of Tyche

In the first part of the treatise “Protrepticus” Galen insists that it is shameful to ne-
glect the arts and entrust oneself to Tyche (Protr. II. 1 Boudon). Further he includes an ek-
phrasis to give a vivid description of the appearance and the deeds of Tyche and Hermes.
Tyche is described as a source of all kinds of trouble (Protr. II-VI Boudon), and Hermes as
a fair mentor and the master of logos and art: Tov § ‘Epufjv dte Adoyov pév dvta deondtny,
gpyarny 8¢ téxvng andong O¢acat v (Protr. I11. 1 Boudon).? As for the latter, it is pos-
sible that such interpretation of the image of Hermes was already widespread in the time
of Galen.* As for the former, when showing the appearance of Tyche, Galen claims that he
was inspired by the images created by ancient writers and sculptors, and endowed her with
traditional attributes — a rudder, a ball under her feet, and terrible character.

Tyche is mentioned in many literary sources. Sometimes the word “tyche” ap-
pears as a common noun, in other examples it is personified, and sometimes fluc-
tuates between these two meanings.> The first mention of Tyche is found in the Ho-
meric hymns: in the hymn to Demeter the author calls her the daughter of the Ocean
(Hom. Hymn. Dem. 420); in the hymn to Athena, she is not personified and means “hap-
piness, good luck” (Hom. Hymn. Ath. 5). In “Theogony” Hesiod calls her an Oceanid
(Hes. Theog. 360). Archilochus says that Tyche and Moira influence the fate of a person
(fr. 12, 16. 1). Pindar, according to the testimony of Pausanias (Paus. VII. 26. 8), con-
sidered Tyche one of the Moirae, and the most powerful one. In other fragments Pin-
dar describes her as a protecting goddess (fr. 39): Toxa @epénolig; (Pind. OI 12. 1-2)
Alooopat, mail Znvog EXxevBepiov, Tuépav edpvobeve’ augimodel, owtelpa Toxa. On the
other hand, the poet calls her recalcitrant and gives her control of a rudder (fr. 40): Toxa
amelOng et Sidvpov otpégotoa mndahtov. The dual nature of Tyche is also represented in
the tragedies where she can raise someone up or make them fall: TOxn yap 6pBoi kat Toxn
katappémnel (Soph. Ant. 1158). And her power is all the greater because no undertaking
escapes her influence; unlike téxvn she does not focus on one field, on the contrary, she
claims that she controls and decides everything: tig eipt, mavtwv kvpia TovTwWYV PpaPedoat
kai Stowijoay; Toxn (Men. Aspis 147-148).% In philosophical and medical tradition toxn,
beginning from the second half of the 5™ century BC, is opposed to rational calculus and
precognition: the more people acquire knowledge and rely on it, the less significance they
assign to toyn and vice versa.’”

3 The connection of Hermes with the power of the word (logos) was noted by Plato in “Cratylus”
(407e-4080: AAAA pipv ToDTO ye £otke mepi Aoyov Tt elvar 6 “Eppic,” kai to <éppnvéa> eivan kai 1 dyyelov
Kal 7O KAOTIKOV Te Kal TO AmatnAov év AdYolg Kal TO &yopaoTikoy, Tept Aoyov Sbvapiv éotiv mdoa abtn 1
npaypateia), Boudon 2000, 11.

* A.Barigazzi refers to a passage of Dio Chrysostom (Or. 1. 65-83), Barigazzi 1991, 56.

5 Tyche // LIMC VIII, 115-117.

¢ Tyche // LIMC VIII, 116.

7 Democr. 68 B 119 DK = fr. 32 Luria; Polus (ap. Plat. Gorg. 448 ¢; Arist. Met. A 1.981 a 5-3); Agathon
Trag. Fr. 6; 8; see Dodds 1959, Herzog-Hauser G. Tyche, RE VIIA 2, 1667.
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S.Matheson argues that the personification of the goddess Tyche was the result of a
complex evolution of the idea of an uncontrollable chance or fortune.® Gradually, Tyche
has been reimagined as Luck, that can be lured with the help of offerings and talismans.
The biggest cults formed around Aya6r) tOxn. She patronised individuals, rulers and even
cities. In the Roman period, Tyche was identified with the Italic fertility goddess Fortuna;
temples of Fortune were built in Rome and the western empire, and temples dedicated to
Tyche in the Greek and Greco-Roman east.” The attributes of Fortune were: a cornucopia
(because she gave prosperity), a rudder (because she controlled events), a wheel or a ball
(because she was fickle).

Note that the images of Tyche/Fortune (statues, coins) familiar to readers of Galen
were supposed to create an idea of a benevolent goddess; she was depicted as a guardian
of the city with a special headdress (corona muralis) and a rudder with which she turned
the fate of people. And Galen, apparently, when creating his Tyche, was guided, on the one
hand, by the literary tradition, and focused on inconstancy, depravity, blindness;'° on the
other hand, by the philosophical and scientific tradition which emphasised that all the
features of Tyche exist only in the perverted minds of uneducated people.

2. Tabula Cebetis. The source of the image of the goddess

Examining the image of Tyche, G. Kaibel noticed that the description of the goddess
in “Protrepticus” is similar to the description of Tyche presented in the “Tablet of Cebes”!!
The treatise of Pseudo-Cebes dates back to the 1% century AD. The dating is indicated by
the mixture of different traditions typical for this period, as well as plain language and
repetition of formulas.!? The work is written in the form of a dialogue, the author uses
the technique of an ekphrasis to depict allegorical figures. In the “Tablet” we learn about
a group of young people in the Temple of Kronos who cannot understand the contents of
the tablet. The tablet depicts several rows of fortress walls and a crowd of people stand-
ing at the gate, as well as many figures inside. An old man comes to the aid of the young
people, he describes everything that is depicted in the picture and explains the meaning
of each allegorical figure. It turns out that the walls represent a person’s life; the painting
depicts a daimon that shows incoming people which way they need to go in order to be
saved. However, on the way there are obstacles, presented in the form of personified De-
lusion, Lust, Flattery and others. Tyche appears among them.

In one of the passages the young man asks about a blind and mad woman he sees in
the painting, and the old man explains that he is looking at Tyche:

1) 8¢ yuvr| €keiv Tig oty 1| domep TVPAT Kal patvopévn Tig elvan Sokodoa kai éotnkuia £
AiBov Tvog otpoyyvlov; Kahettar pév, £gn, Toxn- €01t 8¢ 00 HOVOV TVQAT Kal Havopévn,
AAa kai kweny. (Tab. Ceb. 7. 1)

8 Matheson 1994, 19.

9 Matheson 1994, 23.

10 Note that although Galen claims that the attributes of Tyche’s instability (a rudder, a spherical ped-
estal and a headband) appeared in the works of ancient painters and sculptors, the archeological data does
not confirm this: Tyche // LIMC VIII, 116.

11 Kaibel 1894, 26-32.

12 Hirsch-Luipold 2005, 29-30.
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But who is this woman who seems to be blind and insane, standing on a round stone? — Her
name is Tyche. She is not only blind and insane, but also deaf.!?

Galen describes the goddess in a similar way, but adds more expressive details :

16 T poxOnpiav éupavioat fovAndévteg of maatol ypapovTeg kot TAATTOVTEG AdTHY 00 HOVOV
év €ldel yuvaukog fpkéobnoay, kaitol 1008 ikavov fiv dvoiag ovpPorov, dANL kai TnddAov
£dooav £v xepolv xelv avti) kol Totv Todoiv vréBeocay Pdoty opatpikny, éotépnoav ¢ kal Toiv
0@Balpoly, évdetcvipevol St TovTwv dmaviwy To Tig Toxng dotatov. (Protr. I1. 2 Boudon)

To put in graphic form how miserable a creature Fortune is, the ancients portrayed her, not
just as a woman — as if this were not a sufficient sign of inanity — but also with a rudder in
her hands, with a spherical support for her feet, and without eyes. All this was intended to
indicate the instability of Fortune. (Transl. P.Singer.)

V.Boudon!* compares the fragments of Tyche’s description and, following G. Kaibel,
notes the similarities:

1) in the description of blindness:

¢otépnoav 8¢ kai totv 0@Baipoiv (“she was deprived of her eyes”); TvgAfj daipove (“blind
daimon”). (Protr. I1.2; 11. 3 Boudon)

1) 8& yuvi| éxeivn Tig ¢oTv 1} domep TVEAT <...> elvat Sokodoa (but who is this woman who
seems blind). (Tab. Ceb. 7. 1)

2) in the description of instability:
avoiag ovpporov (“a sign of inanity”); EumAnktog te yap €ott kai dvovg (“impressionable
and stupid”). (Protr. I1.2; I1.3 Boudon)
1 8¢ yovn ékeivn Tig oty 1) domep <...> pouvopévn Ti§ eivat Sokovoa (but who is this wom-
an who seems insane). (Tab. Ceb. 7. 1)

3) in the description of how Tyche distributes the gifts:

<...> mOANAKIG ToUG d&loAdyovg dvdpag mapepyopévn mAovTilely Tovg dvagiovg, ovdE
ToUOTOVG Pefaiwg AAN doov Ay oltwg dgatpeioBat & SoBévta. (Protr. I1. 3 Boudon)

...she frequently overlooks men of merit and enriches the worthless. But even these she does
not enrich consistently: she frequently reappropriates what she has given them.(Transl.
P.Singer.);

kai map’ @V pév apmalet ta dmapyovta kal £tépolg Sidwol mapd 8¢ TOV adTOV ALY
agpatpeitar mapaypipa & 6é¢dwke kol dAAoig didwotv eixfy kai afePaiwg. (Tab. Ceb. 7. 2)

And she steals their property and gives it to others. And then again instantly takes away from
those to whom she gave it, in order to give it to the next ones, at random and unreliably.

4) in the description of the plight of her followers:

g€vBa ovvamoAvvtar pgv dAARAolg Emopevor mavteg avtf), povn & aPraPrg ékeivn
Steképxetan katayed@oa T@V OAOPUpOpEVWY Te Kal <éy>Kalodviwv avtf, 6T ovd&v
S8@elog. (Protr. I1. 4 Boudon)

13 The translations are mine unless otherwise stated.
14 Boudon 2000, 8-9; 121.
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And there all her followers go under together, while she alone emerges unscathed, laughing
at their pointless laments and accusations.” (Transl. P. Singer.)

ol 8¢ SokoDvTeg KAaietv giol Tap” OV dgeileto & Sédwke TPOTEPOV AVTOIG. 0VTOL 68 TIAALY
avtiv kakiv Toxny kakodot (Tab. Ceb. 8. 2); ékntwoelg yap peydhat kal okAnpai yivovta,
Stav T avti) motevor (Tab. Ceb. 7. 3)

As for those who look like they’re crying, she’s taken away what she gave them before. That’s
why they call her “Bad Luck”; whenever someone believes her, there are very bitter disap-
pointments.

6) in the description of Tyche’s followers:!

eiol <pev> yap évtadBa kai Snpaywyot modhot kai étaipat kal Tdpvot kai Tpodotat gilwy,
eiol 8¢ kal goveig kal TopBwpiyot kal dpTayeg, ToAhoi 8¢ unde 1@V Bedv avT@V Te@elopévol,
AANG Kai TovTwV igpd oA oavteg. (Protr. IV.4 Boudon)

There are demagogues aplenty, courtesans and catamites and betrayers of friends; and there
are also murderers, gravebreakers and robbers; quite a few of them have not spared even the
gods, but have pillaged their altars too” (Transl. P. Singer.)

810 kal dtav avalwon mavta doa ENafe mapd tig Toxng, dvaykaletat Tavtag Taig yovadi
SovAevewy kai mavd’ dropévely kal doxnuovelv kol TOLETV Evekev TOVTWV TAVTA doa 0Tl
BAaPepd, olov amootepely, iepoavlely, émopkely, mpodidovar, Anilecbar kai mave Goa
Tovtolg mapanAnota. (Tab. Ceb. 9. 4)

Because of this, when he squandered everything he received from Tyche, he is forced slav-
ishly to serve these women!'®, endure everything, behave shamefully and do everything for
them that is harmful, for example, steal, rob temples, give false oaths, betray, plunder and
everything like that.

It should be said that the researchers of “Protrepticus”” did not examine the treatise
for similarities with the fragment by Pacuvius, but we think it deserves the interest (Rhet.
Her. 2.23.36 = fr. 262 Schierl = 366-375 Ribbeck):

Fortunam insanam esse et caecam et brutam perhibent philosophi,
Saxoque instare in globoso praedicant volubili:

Id quo saxum inpulerit fors, eo cadere Fortunam autumant.
Insanam autem esse aiunt, quia atrox, incerta instabilisque sit;
Caecam ob eam rem esse iterant, quia nihil cernat, quo sese adplicet;
Brutam, quia dignum atque indignum nequeat internoscere.

Dame Fortune, some philosophers maintain, / Is witless, sightless, brutish; they declare
/ That on a rolling ball of stone she stands / For whither that same stone a hazard tilts,
/ Thither, they say, falls Fortune; and they state / That she is witless for that she is cruel, / Un-
trustworthy, unstaid: and, they repeat, / Sightless she is because she nothing sees / Whereto

15 G.Kaibel was the first to draw attention to the direct similarity in the description of Tyche’s follow-
ers, see Kaibel 1894, 27.

16 Tab. Ceb. 9.1.5 Abtau Toivuv 1 pév Akpaoia kadeitay, 1| 88 Acwtia, 1) 88 Anknotia, 1 8¢ Kolakeia
(They are called Immoderation, Gluttony, Greed and Flattery).

17 But it was noted in the editions of the “Tablet of Cebes”: Hirsch-Luipold et al. 2005; Fitzgerald,
White 1983.
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she’ll steer herself: and brutish too / Because she cannot tell between the man / That’s worthy
and the unworthy. (Transl. E. Warmington.)

It is clear that before Pacuvius, certain characteristics of Tyche were already encoun-
tered: her blindness, madness, stupidity, inconstancy, etc.'® However, it is only in this frag-
ment that we find the observations of some philosophers who characterised Tyche with
precisely this series of descriptions (insana, caeca, bruta, instans in saxo globoso volubili).'?

Returning to the descriptions of Tyche given by Galen and Pseudo-Cebes, G. Kaibel
argued that such representation of Tyche should have been widely spread and that the two
authors could independently rely on the same source. V. Boudon goes further and suggests
that the similarities between two texts and the fact that Tyche’s descriptions are more
developed in “Protrepticus” may indicate a direct influence of the “Tablet of Cebes” on
Galen’s treatise.?’ The reading of the Pacuvius’s fragment allows us to agree with G. Kaibel
and assume that all three authors could draw information from a common source.

With this in mind, we will see what changes Galen made to the description of Tyche
in pursuit of his literary goals.

3. A symbol of dvoiag

In one of the passages cited above Galen emphasizes Tyche’s fickleness by the fact
that she is always depicted as a woman, and a woman is a symbol of foolishness: ¢ v
poxOnpiav éugavicar BovAnbévteg ol malaiol ypa@ovteg Kal TMAATTOVTEG VTV OV
povov v €ider yovaukog fpkéonoay, kaitot 1090’ ikavov {v avoiag cvpfolov, dA&
kat mmdaAiov €docav €v xepoiv €xetv avti)... (Protr. II. 2 Boudon). Comparing this ex-
cerpt with the passages from Pseudo-Cebes and Pacuvius above, the question should be
raised: is there any semantic difference behind Galen’s use of the word d&voua, instead of
pawvopévn in Pseudo-Cebes (and insana in Pacuvius)?

Words denoting a deviation from the mental norm are polysemantic in any language
and their understanding largely depends on the context. The word dvota can be under-
stood as madness, folly or recklessness. The scholars interpret the passage differently:
V.Boudon understands &vota as “madness” (bien que cela suffit a symboliser la folie).*!
A.Barigazzi understands it as “lack of sense” (un segno sufficiente di mancanza di senno).*
P.Singer understands it as “inanity” (as if this were not a sufficient sign of inanity).® The
context of Galen’s passage is in favour of a weaker meaning. Galen in this fragment does
not intend to emphasise Tyche’s pathological mental condition, he only mentions a tradi-
tional reproach to women as being foolish (&voua is characteristic of all women), suscep-
tible to passions and lacking intelligence.

It is rather surprising to see what seems to be a misogynistic statement in Galen’s
work, given that he rarely allowed such a clear attack on women. Several similar examples
in the texts of Galen were found by S.Mattern.?* This is how Galen notes the desire of

8 Tyche // LIMC VIII, 115-116.
Schierl 2006, 535.

0 Boudon 2000, 10.

1 Boudon 2000, 85-86.

2 Barigazzi 1991, 117.

3 Singer 1997, 35-36.

4 Mattern 2008, 114, 243, n. 50.

S S N
©

Philologia Classica. 2023. Vol. 18. Fasc. 2 195



women for excesses during pregnancy (De usu part. 111 885 K.): “Is it necessary to enumer-
ate the mistakes of a pregnant woman who, out of laziness, neglects moderate exercises,
eats herself to satiety, indulges in anger, guilt, abuses baths, indulges in love pleasures un-
timely. Who can enumerate all her delusions. Nevertheless, nature resists all these harmful
excesses and in most cases corrects them.” The example does not seem particularly offen-
sive, since in the next paragraph Galen criticises both men and women, reproaching them
for not taking care of their own health before conceiving a child (contrary to the farmer,
who begins to prepare the soil even before planting seeds) (III 886 K.).

The second example cited by S.Mattern is Galen’s anecdote about his own moth-
er, whom he compared with the wayward wife of Socrates (Aff. Dig. V 41 K. = CMG V
4,1,1,28,1-8): “My mother, on the other hand, was so bad tempered that she would some-
times bite her maids; she was perpetually shouting and fighting with my father, treat-
ing him worse than Xanthippe did Socrates” (transl. P. Singer). This is a rare example®
in which the shortcomings of a woman are so frankly described. Another example we
find in the treatise “On the Doctrines of Hippocrates and Plato” (Plac. Hipp. Plat. V.742
K.=CMG V 4,1,2,556,26-33 De Lacy): “For women are similar to men to the extent that
they too are rational animals, that is, capable of acquiring knowledge; but to the extent
that the male sex is stronger and superior in every employment and discipline, and wom-
en are weaker and inferior, in this they are unlike” (transl. Ph. De Lacy). We shall note
that in this passage Galen comments on a fragment from Plato’s dialogue “The Republic”
(V.454b-456b) where Plato reflects on the role of women in an ideal state, weighs the
possibility of educating women on an equal basis with men and their ability to master the
art, but notes the natural differences between men and women. Summing up the Platonic
argument (about what conclusions can be drawn from the similarities and differences of
objects), Galen mentions that women are capable of intellectual pursuits, but are generally
inferior to men in this respect.

Given the examples above, we do not believe that Tyche’s description was intended
to be offensive to women.?® Galen’s young male audience, for whom the treatise was writ-
ten, could have seen the joke in the statement that the image of a woman was a sufficient
symbol of folly. But more educated readers could have seen a witty reference to Galen’s
physiological concepts. We see that Galen’s description in “Protrepticus” is close to the
description of women in Plac. Hipp. Plat., although it is expressed more severely — wom-
en are generally inferior to men in intellectual abilities, while they are more emotional
and mentally unstable. However, Galen implies a relative intellectual weakness, and not
a fundamental inability to intellectual activity, which manifests itself in a state of mania.

4. EumAnkTog Kat dvovg

It should be noted that Galen, unlike the author of the “Tablet of Cebes”, does not use
the adjective patvopévn in relation to the goddess Tyche. He describes her as &éuminktog

25 But we should not forget Galen’s views on women from a physiological point of view. According
to proto-scientific ideas, based on the opinions of Hippocrates and Aristotle, a woman was considered less
perfect than a man (Gal. De usu part. IV 158.3 K.).

26 See also: Flemming 2007, 259. R. Flemming argues that Galen was not known for writing diatribes
against women, however, if necessary, he used the image of a woman to illustrate the vices that he despised
(for example, a desire for external goods: jewellery, expensive clothes).
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and dvovg (Protr. II. 3 Boudon). Is there any intent behind this word change? On the one
hand, in several treatises Galen used the word pawvopevog as an antonym for the word
oWPPOVOV:

Ei pév 81 I ovyxwpodotv adtd 008’ obitwg éxery, eEalenydtwoay v olg ypagovat, urte T00
HaLvopévov TovV ow@povodvTa priTe ToD VOooDVTOG TOV DylaivovTa HiTe TOD KOWWWUEVOD
TOV £YPNYOPOTA TIUGTOTEPOV DITAPXELY €IG TV TOV paypatwv yvaotv- (De opt. doct. 143.3-
6 K.=CMGV 1,1,94,18-22)

If they accept this, let them delete the books in which they write that when it comes to
knowledge of things, a sane person should not be trusted more than a mad person, a healthy
person should not be trusted more than a sick person, a person who is awake should not be
trusted more than a sleeping person.

GANG TODTO Ye TO TPOG AmdvTwy dvBpwrwy dvopalopevov @AEypa TO AevkOV TNV Xpoav,
6 BAévvay dvopadet TIpodikog, 6 Yuxpog Kai DYPOS XUUOG £0TLY 0VTOG Kal TTAEIOTOG TOIG Te
Yépovat kai Toig OTwadnmote Yyuyelow aBpoiletal kai ovdeig 008E pavopevog &v dAho Tt i
Youxpov kal bypov glmot dv avtov. (Nat. Fac. 11130.11-16 K.)

Thus, the white-coloured substance which everyone else calls phlegm, and which Prodicus
calls blenna [mucus], is the well-known cold, moist humour which collects mostly in old
people and in those who have been chilled in some way, and not even a lunatic?’ could say
that this was anything else than cold and moist. (Transl. A. Brock.)

On the other hand, in a medical context the term patvopevog means “experiencing madness
without fever”,? for example:

€ldeg 8¢ mote pelayxor@oav fj pawvopévny fj mrbovoav ék Bwpakog 1j Epodoayv ék YyaoTpog
afpa, | kepahaia kapvovoay, 1§ cuvayxn mvtyopévny, § Tt T@V peydAwv kal loxup@v
nafnparov dropévovoay, el kaA@g ékkpivetal & kataunvia- (De venae sect. adv. Erasistr.
XI165.15K.)

Have you ever seen a woman who has her menstruation in a proper way in a state of black
melancholy, or madness, or spitting up blood, or vomiting blood from the stomach, or suf-
fering from headaches or suffocation, or suffering from some serious illness?

To denote madness, mad Galen usually used the terms pavia, pavikdg or cognates.?
We can hardly imagine the phrase “¢v €idet yvvaukog npréaOnoav, kaitot T000’ ikavov
nv [paviag] odpBorov” in the context of the treatise. In “Protrepticus” Galen does not
diagnose a pathological condition of a goddess, he compares Tyche with women in gen-
eral. Therefore, we believe that it is not adequate to interpret the word dvoia as “mad-

ness’, because in this case it will require further clarification. Analysing the treatise we see

27" As opposed to intelligent physicians and philosophers (ol cw@povotvteg iatpol kal @LAé6gogoL):
(Nat. Fac. 11131 K.).

28 See more examples in: Nutton 2013; Joanna 2013.

In passing, we shall note that Galen, describing a rabid dog, uses the word Avocdw: Alvaoov,
@vopaotat puév dAvooov 1) méa Std To BavpacT®g Ovivaval Tovg VIO AVeoWVTOG kKLVOG Sednypévoug (De
simpl. med. X1 823.1-3 K.); while Pseudo-Galen uses patvopevog: YopogoBog éott mabog émi Srjypatt kKuvog
LALVOLEVOD YLy VOUeEVOV HeTd TOD dnooTpépeabat TO moTov kol omdoBat kai ACetv (Def. med. XIX 418.13—
14 K.). We add this example to those given by V. Nutton and J. Joanna as an illustration of how the meaning
of the word pauvépevog in the medical context continues to narrow.

2 Durling 1993, 230.
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that instead of the word pavia and such, Galen used adjectives &umAnktog and &vovg,*
and a noun &vota. In the case of Tyche, the adjective €umAnktog can mean both “stupid,
senseless” or “impulsive, capricious”?! There are examples of Galen using the adjective
gumAnkTog to criticise stupid opponents:

ol & fpvodvro TV TOV Oettal@v émioctacOal Sihextov, domep ovk avtd Of TodY
Opoloyoivteg, dmep €& Apxfig EAéyeto, undev T@V OvopdTwy, ¢ 00 KeiTal TPAYHATOC,
dA\wg dbvacOal pabdeiv fj map’ avtdv TOV Bepévwv SidaxBévta. mpog pev 81 Todg ovtwg
EUmANKTOVG ETEPOG pot yéypamtat Aoyog iSia... (Thrasyb. V 868.8-869.5 K.)

They then said that they had no knowledge of the Thessalian dialect—as if that were not to
admit my initial claim, namely that the only way to learn the application of a term is from
the people who apply it. I have written a separate treatise addressed to those who are so
idiotic. (Transl. P. Singer.)

In the example below, Galen criticises Asclepiades’ arguments, which contradict Hippo-
crates, while calling him both a fool and a madman:

Anpei & ovdev fTTov Kai mept TG pHehaivng XOoAfG Kai Tod omAnvog obite Ti 1o’ Ve’
Innokpdartovg elpntar ovvielg dvtiléyewy T’ émixelp@v oig ovk oidev EUmMAKT® Tvi kol
pavik@®? otopatt. (Nat. Fac. 11 40.8-12 K.)

He [Asclepiades] also talks no less nonsense about the black bile and the spleen, not under-
standing what was said by Hippocrates; and he attempts in stupid — I might say insane —
language, to contradict what he knows nothing about. (Transl. A.Brock.)

Finally, we have an example in the treatise “On the doctrines of Hippocrates and
Plato”, when Galen combines the concepts of &Aoyog and &unAnktog: in his view, one who
lives by the affections and is not guided by nature, is foolish and lacks reason:

oV OpKpd ye ovOE T& TVXOVTA Qnotv Nuag dmolavoey dyaba Tiig aitiog T@V mab®dV
ebpebeiong. €ig yap O pabelv axpiP@g olov Tt 0 dpoloyovpévwg Tf) eOoet (v 0Ty, €k TG
@OV nabav aitiag evpebeiong weeknOnuev. 6 pév yap katd tédbog ovy dpoloyovuévag (i
i} @VoeL, O 8¢ pr| katd TdBog dporoyovpévwg (f T @VoeL EmeTat Yap 6 pEv 1@ d\oyw Kal
SUMANKT TAS YUXAG, 6 88 T@ Aoy Te kai T Oeiw. (Plac. Hipp. Plat. V 471-472 K.=CMG
V 4,1,2,328,26-31 De Lacy)

These are no small or chance benefits that he (Posidonius) says we shall derive from the
discovery of the cause of the affections. Indeed, the discovery of the cause of the affections
helped us to understand precisely what sort of thing it is to ‘live in concord with nature’.
For the person who lives by the affections does not live in concord with nature, and the
person who does not live by the affections lives in concord with nature. The one follows
the irrational and unstable part of the soul, the other the rational and divine. (Transl.
Ph. De Lacy.)

30 Barigazzi 1991, 117: “stupida e stolta”; Singer 1997, 36: “impressionable and stupid”; Boudon 2000,
86: “stupide et insensée”

31 LSJ s.v. umAnktog: stupid, senseless — &. kai pavikog Plu. Rom.28, Agath. 3.24, etc.; éuminkta
Anpeiv Gal. 8.693. But in relation to not personified chance: impulsive — ai tOxat, €. @g &vOpwmog, dAlot’
dA\ooe mnddot Eur. Tr. 1205.

32 Same construction in Plu. Rom. 28: K\eoundn 8¢ paun kai peyébel cwpatog Hreppud yevopevoy,
EUMANKTOV Te T TPOTIW Kal pavikov EvTa, ToANd Spav Biata.
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In two previous passages the word éumAnktog can be interpreted as a value or emo-
tional judgement. However, the third passage deals with the irrational part of the soul in
general, common to all people, and hence it is clear that the word has a pejorative conno-
tation for Galen, but does not imply pathology. The irrational part of the soul is driven by
affections, it is impulsive.

This fragment agrees with what we read in “Protrepticus”, namely, the superiority of
reason, rationality in any undertaking.*?

5. The term &vota

In Galen’s works, the term dvota occurs in several contexts. Firstly, when the physi-
cian sharply criticises opponents for ignoring the methodological principles of medicine.

5.1. &voix as “folly”

A Elyap 116 £0éhot v aitiav ékpabelv Tijg dyvoiag T@v ok dpBGg dmopnvapévwy iaTp@v
Kai @thoco@wv vmep tod TARBoVE T@V €v Tf) kapdig KoMV, ETépwbit Sédetktal T ToladTa
obpmavta mept maong TS év | taig dvatopais Stagwviag. <...> obkovv olte mept TOD
nmANBovg TV €v Taig aptnpialg i @AYl xrtwvwy év TouTw XpN T Aoyw pepvijoBat Trig
Stagwviag odt” dAhov Tvog GV 1 tpoabev eimapev 1 ek épodpev. idia yap dnavta tadta
npoanodeifavteg, dmwg Ny 1) tapovoa Stéodog adti kad adtiv mepaivorto undevog T@v
v ¢pamtopevn Jtnudtwy, &v @ A\oyw TtodTe mavtl t& O Ekeivwv dnodederypéva
101G £veaT@OoLy DIToBETELG TToloDpEVOL TAG Xpeiag povag Emégipey EkdoTov TV popiwy, 008
évtadBa tdv Etépolg eipnuéveov ovk 0pBdg EEehéyxovteg TV dvotav dTL ur| Tdpepyov, fjv
ikavwg dvaykaiov 1j ToAhoig Sdypacty fj kowi xpnotov éoeaBat peAn 10 Pndév. (De usu
par. 111463 K.)

If anyone wants to know the reason for the ignorance of the number of cardiac cavities by
doctors and philosophers, about which they expressed such false opinions, then he will find
an analysis of all these issues in my work “On disagreements in dissections.” <...> Therefore,
in this book, it is not necessary to recall the disagreements regarding the number of sheaths
of arteries or veins, or anything else, which we have already said either before, or will say
later. All these questions were posed and analysed by us separately so that our present topic
was enclosed within its own boundaries, without touching on other controversial issues.
Therefore, throughout this book, taking as the basis of our present research the judgments

3 1) 6 &vBpwmnog povog dvopdletal Noykog (Protr. 1. 4 Boudon) — “it is man alone among them who
is called ‘rational”; 2) 10 81} T@V &vBpwnWV Yévos, @ Taideg, émkotvwvel Beoig Te kal Toig dAdyols {holg,
701G pHev ka® doov Aoywov ¢oTi, Toig 8¢ kad’ doov Bvntov (Protr. IX. 4 Boudon) — “The human race, my
children, has something in common with the gods, and something in common with the brute beasts: with
the former, to the extent that it is possessed of reason, and with the latter to the extent that it is mortal”
3) TV dpxnV Yap 008 el Yoy €Xovot ylyvwokovol T0600Tov drmodéovat Tod Aoyikiv adThv éniotacOat
(Protr. XI. 1 Boudon) — “To begin with, they (athletes) are even unaware that they have a soul, so far are
they from understanding its rational nature” 4) dAAd Sittfig oBong Stapopdc Thg MPWTNG €V Taig TéXVaLg
(Eviar pev yap adt@v Aoytkai T elol kai oepvai, Tiveg § edkata@povnTol Kai St T@V ToD CWUATOG TOVWY,
&g 81 Pavavooug Te kal XELPWVAKTIKAG OVOUAlovaty), duevov &v € ToD TPoTEPOL YEVOUG TV TEXVDV
petépxeoBai teva. (Protr. XIV. 5 Boudon) — “Now, there is a basic distinction in kinds of art: there are the
high arts, which are associated with reason, and there are the despised arts, which are performed by bodily
labor — the arts generally known as banausic or manual. Clearly the former kind is the more desirable ac-
complishment.” (Transl. P. Singer.)
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expressed by us elsewhere, we will speak only of the purpose of each of the parts, without
refuting here folly given by other authors, except in passing, if this refutation proves suffi-
ciently necessary for many of my doctrinal statements, or if what can be said (as a refutation)
is generally useful.

B.domep & évtadba @uhoveikiav aioxpav émdeikvuvTal mpogavdg, obTwe dvolay, dtav
olwvtal mavl’ éavt®v caleveoBat ta Soypata, kv &v 6TIodV éNeyx0f)- (De loc. aff. VIII
158 K.)

But in this case, they clearly show both a shameful disposition to disputes and folly when
they consider that all their dogmas are refuted (shaken) if even one of them is refuted.

C.Afjlov & ovdév frTov T00de kal Gt Tag PAefotopiag 6 ‘Epaciotpatog obte odv Taig
dottioug obte mpoOg adT@V TapaapPdavet. AN yap eig ToooDTOV fikovai Tiveg QLlovetkiog
fj dvolag d00” dTav dkohowat TV TOLOVTWY AdywV, Aty eV adTovg 008’ BAwg £yxwpodat.
homep 6& undevog eipnpévov Noywv apynv idiav mowodvtar v Aé€wv ékeiviv povinv
npoxelptlopevor, kab fiv 6 'Epaciotpatdg enov... (De venae sectione adversus Erasistrateos
Romae degentes X1 228 K.)

It is also no less clear than this that Erasistratus did not use phlebotomy, either in combina-
tion with fasting or instead of it. Nevertheless, some have come to such a pitch of conten-
tiousness and stupidity that when they hear such doctrines they make no attempt to solve
the problem, but as if nothing had been said they start their own argument by quoting that
one passage in which Erasistratus says... (Transl. P. Brain.)

In these passages dvola is synonymous with dyvota. Galen intends to refute the views

of those to whom d&vota is attributed. He uses a strong evaluative characteristic to em-
phasise not the pathological condition of his opponents or general folly, but their serious
scientific errors that appeared as a result of ignoring the scientific method.

Secondly, the term appears when Galen comments on Plato’s ideas (and follows his ter-

minology) about physiological factors that influence rationality and irrationality of the soul.

200

5.2. &vowx as “mindlessness”

A.6tav’ gnoiv ‘10 Tiig adénoews kal tpo@fig EAattov €min Pedua’ Ty DypdTTA SnlovoTt
Aéywv Thv Eunpocbev [0 adTod] eipnuévny Thig Katd Yuxhv dvolag aitiav yryvopévny,
¢ TAG pev EnpotnTog eic ovveowy, g § LypdTNTOG €ig Avotav dyovong THV Yyuxny. AN
elnep ypoTng pev dvowav épydletar, Enpotng 8¢ ovveow, N pév dxpa Enpotng dkpav
¢pyaletat ovveoy, 1) § EmipuKTog DYpPOTITL TOCODTOV APaLprioeL TG TEAeiag oVVETEWS, OOV
£KOLVWYNOEV DYPOTNTOG. Tivog 00V Bvntod {@ov TolodTov odpa, MOT dpotpov <OTdpxev>
VYpOTNTOG, DOTEP TA TOV AOTPWYV; 00SEVOG 008 €yyDG. MOT 0V8E cuvéoews dxkpag [£yylg
¢oti] Tt o@pa BvnTod {hov, mavta § domep VypdTTOC 0UTW Kal dvoiag petéxet. (Quod ani-
mi mores corp. temp. sequ. IV 781-782 K.)

By the phrase ‘when the stream of growth and nourishment which comes upon it is less’
he (Plato) evidently refers to the wetness which he had mentioned previously as the cause
of the mindlessness in the soul — dryness bringing the soul to a state of understanding,
and wetness to mindlessness. If, then, wetness brings about mindlessness, and dryness un-
derstanding, then extreme dryness brings about extreme understanding, while a dryness
mixed with wetness will take away from perfect understanding to precisely that extent to
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which it partakes of wetness. And indeed, which mortal animal’s body is of such a sort
as to be without any share of wetness — like the bodies of the stars? There is none which
is even close to this. And so too there is no body of a mortal animal which is close to ex-
treme understanding; but all partake of wetness just as they also partake of mindlessness.
(Transl. P. Singer.)

B. i § vroBoipeba tavtnv dBdvatov elvat ooty idiav éxovoay, @g 6 IIN&twv Eheyev, AAA&
16 ye SeomoleoBat kai Sovlevey TO owpatt kal Kat adTov €keivov dpoloyeitat Sid Te TNy
TOV Ppep@v dvolav Kai TV T@V év yipa Anpodvtwy €Tt Te TOV €i§ Tapa@pochvny fj paviav
1| ¢mANoUOoVVNY dPIKVOLpEVWY L Pappdkwy GO0EaLY 1] TIOW v T® owpaTt yevvnOeiot
poxOnpoig yopoig. dxpt uév yap tod Adnyv fj dvotav fj dxivnoiav fj dvaioOnoiav énecbot Toig
elpnpévolg, epmoditecBat gain Tig &v avTiv Evepyelv aig éxet pvoet Suvapeoty: (Quod animi
mores corp. temp. sequ. IV 787 K.)

If, on the other hand, we were to take as our assumption that the soul were immortal, and
had its own specific nature, as Plato used to say, even so it is agreed by this same Plato that,
at the very least, it is dominated by and enslaved to the body because of the mindlessness of
both infants and the senile as well as that of those who reach a state of derangement, mad-
ness or forgetfulness as a result of the taking of drugs, or when certain bad humours have
been engendered in the body. For, as far as concerns the fact that loss of memory, mindless-
ness, loss of motion or loss of perception depend on the things which we have mentioned,
one might say that the soul is being impeded from acting with the capacities which it has by
nature. (Transl. P. Singer.)

It should be noted that in Plato there are two options for interpreting this term.
On the one hand, dvota is described as a disease of the soul, and there are two kinds
of it, madness and ignorance: §0o dvoiag yévn, TO eV paviav, 1o §” dpabiov (Ti. 86b).
On the other hand, in “The Republic” &vota is opposed to pavia.*® P. Lauthner believes
that dvoia is “the general term for the disease of the soul, and it is very likely that Plato
uses it to refer to all kinds of disorder in the revolutions of the rational soul”*® Thus,
Galen, following Plato, uses the word dvola in a broad sense — as a general deficiency
in rational ability caused by physical factors, but not a pathological condition. However,
Galen does not include pavia in this context, unlike Plato who makes it a variation of
dvola in “Timaeus”

Thirdly, Galen uses the word dvota to specify a mental affliction that is characterised
by the complete loss of psychic activity — “intellectual paralysis, depressive madness”>’

3 Instead of dowpatov. See Singer 2014, 417, n. 4.27.

35 Ti 8¢ 81y 10 &v 10ig Adyoig [ywedSog]; moTe Kal T@ Xprotpov, dote pn d&lov elvat picovg; ap’ ov pog
Te TOVG TOAepiovg Kol TV KAAOLEEVWY QidwY, GTav Std paviav fj Tva dvotav Kakov TLETIKEPDOLY TIPATTELY,
TOTE AMOTPOTIAG €veka WG appakov Xpnotov yiyvetay; (R.382¢); AAG 8edivg Tovg £xBpovg yevdotto;
IToAod ye 8el. / AMN& OU oikeiwv dvotav fi paviav; / AAN o08eig, €pn, TOV AvonTwy Kal HavOuEVWY
Oeo@iAng (R. 382d-e).“But what of the falsehood in words, when and for whom is it serviceable so as not to
merit abhorrence? Will it not be against enemies? And when any of those whom we call friends owing to
madness or folly attempts to do some wrong, does it not then become useful to avert the evil — as a medi-
cine?”; “Well then, would it be through fear of his enemies that he would lie?” “Far from it” “Would it be be-
cause of the folly or madness of his friends?” “Nay, no fool or madman is a friend of God” (transl. P. Shorey).

3 Lautner 2011, 22-39.

37 Singer 2018, 387-388.
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5.3. &vowx as “amentia”

Kol pév ye kal adtiig Tig Stavontikiic évepyeiag 1 pév olov mapdivotg, dvota, 1 & olov
EAMTG kiviolg, pwpla Te kal pwpwots, 1 § olov MANpeAnG, mapa@poodvn kaheitat.
(Sympt. diff. VI1 60 K.=CMG V, 5, 1, 224, 13-16 Gundert)

Furthermore, there is also a kind of paralysis of the rational function itself, amentia (anoia);
a kind of deficient movement, dullness (moria) or dementia (morosis); and a kind of defec-
tive [movement], delirium (paraphrosyne) as it is called. (Transl. Johnston.)

J. Jouanna suggests comparing the usage of the “madness” terms in the works by
Hippocrates, Plato and Galen.*® While examining the development of the concept
“madness” and its types, J. Jouanna shows that in the works by Hippocrates and Plato
one can see only two categories of mental afflictions: agitated madness and depres-
sive madness. In Hippocrates, both can be called pavia. In Plato, agitated madness is
pavia and depressive madness is dpadia (see above). Galen introduces the third cate-
gory pwpia (or pwpwaotg), but as J. Joanna argues, it is a variation of agitated madness.
The term dvota in Plato denotes both types of madness, and in Galen only a variation
of depressive madness.

As we see in the third example in medical context Galen distinguishes &vota as a sep-
arate illness. However, the theme (exhortation to studying arts) and the audience (young
men) of the “Protrepticus” do not imply the use of the medical technical term especially
towards the goddess Tyche.

As we have tried to show above, Tyche is not being diagnosed by Galen, that is why
the third option is not relevant for the context of “Protrepticus” That leaves us with two
options: we can either interpret &voir in a broad sense as “folly”, or rather understand it in
a Platonic sense as “mindlessness”.

“Protrepticus” has two more examples of the term d&voia and its cognate to discuss.
Firstly, when Galen describes the souls of the athletes whose lifestyle he despises: o0d&v
akpLPeg vofjoat Suvapévny &N’ &vovv dpoiwg Toig dloyorg {wotg (Protr. X1. 1 Boudon) —
“unable to contemplate anything clearly, mindless as beasts without reason” (transl.
P.Singer). Secondly, when he makes fun of Milo of Croton, the famous Greek athlete.
Milo was famous for his incredible strength, so Galen tells an anecdote about the athlete
carrying a bull on his shoulders through the stadium. And then he evaluates his actions:
@ tiig bmepParrovong avoiag (Protr. XIII. 5 Boudon) — “What incredible stupidity that
was.” (Transl. P. Singer.)

The examples in “Protrepticus” show that the term dvoia should not be considered
in the context of “medical madness”. Although the term appears in medical treatises, the
context of “Protrepticus” suggests that its definition should rather be associated with the
deficiency of the intellect and irrationality of the soul. That is why in the second half of the
treatise athletes are ridiculed by the author and presented as irrational creatures. And that
is the reason for describing Tyche not patvopévn, but dvovg. Galen consistently compares
the character, attributes, followers and deeds of Tyche and Hermes, but all the aspects are
united by relation to the logos: Hermes is called Aoyov pev dvta deondtny, in contrast to
Tyche, who is &voiag avppolov.

38 Jouanna 2013, 97-118.
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We have seen in the examples above that Galen uses the term &vola when criticising
his opponents, pointing out their erroneous use of reason. Galen relies on the tradition
of depicting Tyche as the personification of irrationality, but implements this image in
a context where not moral, but intellectual mistakes are important. Instead of using the
word patvopévn Galen replaces it with the word dvoua: it is rather associated with a meth-
odologically vicious mind. Thus, Galen does not simply adapt the image of blind fate,
whose gifts are expected by vicious people, he also presents the opposition of the ignorant
mind, that attaches great importance to chance, and the scientific mind, that minimises
its influence.

Thus, the choice of Tyche’s figure was dictated not only by the desire to use a familiar
image, the topos “Virtue vs Fortune”, but also by the desire repeatedly throughout the
treatise to emphasise the contrast between Aoyikog and dAoyog. Therefore, in contrast to
the intelligent and sensible man (Hermes), we suggest translating Tyche’s description as a
foolish and irrational woman (éumAnktog kai &vovg), a symbol of irrationality.
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B cTarbe aBTOp MCCIEAyeT OTPHIBOK 13 TpakTara [anena «IIpoTpenTux», conepkammii onm-
canne 6ornuu Tioxe. Tanen mporuBonocrasiseT lepmeca (My>XUMHY ¥ 3HATOKA MCKYCCTB)
n Troxe (Kalpu3Hy U MPPALVIOHAIBHYIO SKeHIUHY). PparMeHT pacCMOTPEH B KOHTEKCTe
Bcero Tpakrara («IIpoTpenTuk» ObIT 3afyMaH KakK IIOTeMUYecKoe BBICKa3bIBaHIUE IIPOTUB
SMIIVPIIECKOI! IIKOIBL U MX METOJA) U ero Lienu (Ipu3biBa K M3ydeHMIo UCKyccTB). [Tomumo
3TOT0, OTMEYCHBI pasInyys B MKOHOrpadudeckoil Tpaguuyy nzobpaxenus Tioxe. I Kaii-
6eb paHee yoKe II0Ka3aJl, YTO MHOIME XapaKkTepucTuku 6ornuu Tioxe B «[Iporpentuxe» co-
BIIAJAIOT C aHAJIOTMYHBIMM OIMCAHVAMU B TpakTaTe I B. H.5. «KapTtuna Kusurosa» (Tabula
Cebetis). B pe3ynbTare y4eHblil IIpUILeT K BBIBOAY, 4T0 [aeH n aBTop «KapTuHbI» onmpamich
Ha OJVIH UCTOYHMK. [lOTIOJTHUTENbHBIM IIOATBEPXK/JEHIEM 3TOMY CIY>KUT (PpparMeHT U3 TeK-
cra ITakyBus. OZHAKO IIOMUMO CXOJCTB, KOTOpPbIe ObUIM HOAPOOHO UCCIE[OBAHDI APYIUMMU
YUYEHBIMH, CI€[yeT PaCCMOTPETh U OTINYMA, KOTOPble MOABAITCA B TpakTare lanena. Ha-
npumep, [aneH 3amenseT TepMuH pavia (pawvopévn B «KapriHe») TepMuHOM dvola, II0-
BUJIVIMOMY, IIBITasACh U30€KaTh MENULIMHCKON KOHHOTaImu. IlepeBogumKy, 1o-BUSVIMOMY,
He NPUJaIN 3TOJ 3aMeHe 3HaY€HM, U IO3TOMY B IIEPEBOJAX Mbl BUJVMM PasHble BAPUAHTHI
uHTepnperanuy TepMuna dvota: folie, mancanza di senno, inanity. Ilockonbky B M3gaHMAX
3aMeHa TepMMHA [lavia He KOMMEHTUPYeTCsA, a CYIeCTBYIONe TTePeBO/bl JeMOHCTPUPYIOT
PasHYI0 TPAaKTOBKY, aBTOP CTaTby IPUBOJAUT JIOTIOTHUTEIbHBINI KOMMEHTAPUIl, BKII0YAI0-
it cpaBHeHne pparmeHTa «IIpoTpenTrka» ¢ IPyruMu TeKCTamu lajeHa u COYMHEHUSIMU
IInaroHna, a Tak>Ke IPUBOAUT IapaiebHOe MecTo u3 IlakyBus.

Kniouesvie cnosa: Tanen, Ilporpentuk, Kaptuna Kusutosa, Keber, ITakysuii, Tioxe, MaHus,
aHOJA.
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